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Abstract. This article discusses the problems of Jami's kalam beliefs based on the poems "Haft
avrang" (Seven wanderers). Mavlono Jami like other Persian poets-thinkers in his works, including
the poems "Haft avrang” (Seven wanderers) talked about the Kalam beliefs of the mutazilites and
ashharites (a kind of poetry about faith in God). In addition, he wrote a separate book called “Tahkik
al-mazahib” (“Refining philosophical systems”, 1481), in which he comments on the divine substance
on the essence of its attributes from the point of view of the sufis, mutakallims and philosophers. Jami
himself was a supporter of the asharis and was convinced that a person is deprived of freedom of
choice and his deeds are predetermined by God. Jami comments on the important problems of the
kalam, such as freedom of choice and necessity, the justice of God, the vision of God in paradise, the
creation of the Koran from the point of view of the asharis and at some points criticizes the mutazilites.
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Hu3zomu Myxpuooun 3ainudoun, Taoxcuxkckuii 20cyo0apcmeeHHbll UHCIMUmMYm KyJIbmypol U
ucxkyccme umenu Mupso Typcynzade, [ywanbde, Tadsrcuxucman

KAJIAMCKHE BEPOBAHHA JI?’KAMH B II0O9IMAX «XADT ABPAHT» (CEMb
CTPAHHHKOB)

Annomauyusn. B Oannom cmamve paccmampusaemcs npooOnemvl Kaiamckue yoextcoeHus
IDicamu na ocnose nosm “Xagpm aspane” (Cemv cxumanvyes). Masnono [oxcamu, xax u opyeux
NepCUOCKUX NOIMOB-MblcIumenell 8 CGOUX NPou3eedeHusx, 6 mom yucie 8 noamax ‘“Xagm aepane”
(Cemb ckumanvyes) paccyircoan 0 KariamcKkux yoexcoenui Mybsmazuiumos u auapumos. Kpome moeo,
OH Hanucan omoenvHas kHuea no umenu ‘“‘Taxxuk an-mazaxu6” (“Ymouunenue gurocoghckux
cucmem”, 1481 2. ), 8 komopom KomMmeHmupyem 0O0HCeCMEeHHYI0 CYOCMAHYUIO HA CYWHOCMb ee
ampubymos ¢ mouxku 3peHus cygues, mymaxaiiumos u gunocoghos. Cam JJorcamu 6vi1 CMOpPOHHUKOM
awapumos u Obll YOedcOEH, Umo uYenogex uuileH c800600a 6v100pa U e20 Oesnus NPeoonpedeneHo
bocom. [icamu kommenmupyem eadicHvie npooaemvl Kanama, Kak c6o0600a evibopa u Hebxooumocmu,
cnpaseonrueocmu boea, nuyespenuu boza 6 paro, comeopennocms Kopana ¢ mouxu 3penuu awapumos
U 8 HEKOMOPBIX MOMEHMAX KPUMUKYEN MYbMA3UIUMO8.

Knrwoueevle cnoea: kanam, awapus, Mymasuius, c60600a 6vlO0pa, HE0OXOOUMOCHb,
npeodonpedeieHHOCMb, 0esHUsl, CHPABeOIUBOCHb.

Mavlono Abdurrahmoni Jomi is recognized among his contemporaries as an outstanding poet,
scientist and sage and this is not unreasonable. With full knowledge and courage in the field of Shari'a
(a kind of poetry about faith in God) and wisdom sciences Jomi has left a valuable legacy, which
reflects the intellectual approaches of the time. He was a follower of the Ash'arite (a kind of poetry
about faith in God) sect and his theological beliefs are rooted in the teachings of this sect. Aware of the
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controversies of the past and the time of his time, Mavlono Jomi in the Masnavi "Haft avrang” (Seven
wanderers) pays attention to the explanation of important issues of Islamic theology, especially the
Sunnis and the community, and strengthens his views by narrating stories and parables.

It should be noted that Mavlono Jomi, along with the expression of theological views in the
works of art, especially the Masnavis "Haft avrang” (Seven wanderers), wrote a separate treatise
entitled "Durrat-ul-Fohira™, part of which consists of theological debates. It follows from the preface
that Mavlono Jomi in his time was one of the marjas of the science of kalam. The treatise was written
at the request of the Ottoman Sultan Muhammad Il. Tash Kubrozoda writes about the reason and
purpose of writing Durrat-ul-Fahira: “Muhiddin Fanori narrated that his father Ali Fanori, who lived
during the time of Sultan Muhammad Khan Qazi Askar, said: There is a judgment between those who
argue in the true sciences, that is, the mutakallimins, the urafa, and the philosophers. | said, “No one
deserves better than Jomi for such an important thing." Sultan Muhammad sent a message to Jami with
some presents and asked him to take on this important task. Jomi wrote a treatise on the six issues of
conflict between the mentioned groups and sent it to Sultan Muhammad, explaining in a note that he
would complete it if it was accepted, and that he would take his time if it was not accepted. do not
spend money on improving it. However, this treatise reached Istanbul only after the death of Sultan
Muhammad [7, p. 24-25].

It is clear from this inscription that Durrat-ul-Fahirah originally covered six issues — existence,
the unity of Bori, Bori's science, Bori's will, Bori's power, Bori's word and later the issues of divine
attributes, the power of possibility and kasrat of unity has been added.

Mavlono Jomi discusses each of the unresolved issues from the point of view of mutakallims,
urafa and judgment, and it follows from the tone of his discussion that he is a believer in the ideas of
ashira and uraf. Jomi's thoughts and debates in this work show that he is fully immersed in the science
of theology and Islamic philosophy, mysticism and gnosis, and this work is of great importance in the
study of his theological and philosophical beliefs [2, p. 243-244]. The debates related to the proof of
wajib-ul-wujud, divine unity, divine attributes, divine knowledge, divine will, divine word, in addition
to this work, in the first book of Silsilat-uz-Zahab, especially in the last part of it beliefs ”. In this
verse, these issues are based on the Hanafi school of thought and the mashrab of the Ash'ari word.

For example, in the matter of the quality of the word of God in the Qur'an, there is a difference
of opinion between the poets and the Mu'tazilites. The Mu'tazilites denied its existence (the Qur'an-
MN) and believed that the Qur'an was created. However, the Ash'arites believed that the Qur'an was
not a creature, but an event [8, p. 285; 323]. Mawlono Jomi, who is a poet himself, in his poem
“Itikodnoma” says about the events of the Holy Qur'an:

God's book is the word of God.

It is different from the word of a servant.

Do not be deaf to the truth.

Loyazolesh donu lam yazali.

Letters and sounds that re-emerge

There will be two as it lobbies.

Be it in front of the petty mind

Mar uses the ancient word chu libos [4, p. 241].

(Uyn xkutobm Xyno kamoMu XyaocCT,

A3 cudotu kamomMu 0aHa GYAOCT.
MakyHn a3 Xak KapoH 4y MabTa3WJIid,
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Jlosi30ute1 OHY J1aM SI3aJIi.

Xapdy caBre, Ku HaB 02 HaB XOTUC
MermraBaj, HECT 9yH Iy OH JIOOUC.

Bomaa OH IICHIN aKJIM XYyPAalInHOC

Map kajnomu Kaaumpo gy jauooc [4, c. 241].)

According to some sources related to Jomi's sources, especially the writings of his students,
Mavlono Jomi did not remain silent in the discussion and peaceful settlement of theological issues and
provided satisfactory answers to these debates. In particular, according to Abdul Wasee Nizami, there
was a dispute between Mawlana Fathullah Tabrezi and Mawlana Nematullah Qazi of Samarkand over
the belief in the Mu'tazilites, who denied the revelation of God and Mawlana Nematullah disbelieved
the Mu'tazilites for denying the revelation of God and Mawlana Fethullah rejected the consensus of the
scholars on the fatwa of disbelief of the Mu'tazilites on the basis of this belief. However, Mavlono
Jomi took a middle way in this regard and said: “Mu'tazilah group is the absolute benefactor of the
ruyat, but the Sunnis, who are in the process of proving it, can be imagined if they accept the
appearance of the ru'i in one of the mazars. ...And those who were accustomed to it studied the word in
detail, and lit up the preface of the speech in this way, which is a way of guidance and a way of
misguidance. It is through the error of various religions that, along with the religion of Muhammad,
there is a wide range of manifestations, and the lomahala becomes mufzi to the coldness of the head,
and through guidance, which consists of the book and the sunnah, there is no definition or diagnosis
that is certainly unique to anyone. its arena is about to expand. Everyone, from the masters of intellect
and intellect, to the extent of his power and talent, has found something in it and has made it known in
the past. And it was possible that some of them would also be blessed with happiness and some of
them would be blessed with happiness. As in the Savannah of the Mu'tazilites and the Mu'ashars of
poetry. And it is often the case that there is no contradiction between them in the truth, and everyone
does not care about the perception of another goal and speaks according to his beliefs ”[1, p. 99]. In
other words, here Mavlono Jomi did not accept the disbelief of the Mu'tazilites and expressed the
difference between the beliefs of the poets and the Mu'tazilites. However, in the end, he emphasized
his belief in the vision of God and relied on the hadith of the Prophet and the words of Imam
Muhammad Ghazzali [1, p. 99].

The text of the "Faith™ also emphasizes the vision of God in Paradise: The degrees of
Paradise are eight,

That proved to be the case...

His grace was separate from the number,

Preferably including the blessing of meeting.

He who sees God sees.

As the night of the fourteenth of January [4, p. 246].

(Tapagotn OMxuINT OOMIAT XAIIT,

Ku 6a KaBa#M cyKOT COOMT ramir...
Henmatn ¥V GyBan 4y10 31 mIymop,
baprap a3 yymiia HepMaTu JUI0pP.

Ku 6ybunan Xynoiipo 6a 6acap,

Uyn mabu yopmax Maxu aHBap [4, c. 246].)

According to the Qur'an, Sunnah and the Hanafi school of thought, "while in Paradise, the
believers see God with their eyes without comparison and without knowing how, while there is no
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distance between God and His people." they deny the sight of the Almighty on the Day of
Resurrection. They misinterpret the verses and hadiths about the sight of the Almighty [9, p. 191-193].

One of the fundamental issues in the science of the Islamic word is oppression, which has
caused a great deal of controversy among schools of thought and sects and various Muslim
movements. From the beginning of the emergence of Islam, this issue has been discussed by the great
scholars and scholars of the first and later periods of the Islamic era, and on this basis, various
processes have emerged, the supporters and opponents of which continue to debate to this day.
“Theological disputes, as used in the Tawheed, date back to the first half of the first century AH.
Among the arguments of the word, apparently the oldest is the argument of oppression. The issue of
oppression is, firstly, a human issue and, secondly, a divine or natural issue ”[5, p. 11]. To date, this
disagreement has not been resolved, and it is unlikely that it will be possible to bring people together
on this issue. This issue has arisen, above all, among scientists of different levels in order to
understand the mystery of man's actions and deeds with the Creator.

It is known from the history of the emergence of sects and sects and trends of the holy religion
of Islam that with the intensification of the debate on oppression and choice among the followers of
the four sects of Ahl as-Sunnah and Jamaat emerged two well-known sects. These two sects or
movements are the Mu'tazilites and the Ash'arites, who have led a large number of scholars,
eruditionists and writers, so that the thinkers have been divided into two major groups, the Jabaris and
the Qadaris.

The leaders (Wasil ibn Ata — d. 131 AH and Amr ibn Ubayd — 144 AH) and the followers of
the Mu'tazilites relied more on reason, They consider the life of this world to be autonomous and free,
and in the Hereafter they will be rewarded and punished.

The Ash'arites (founded by Abu al-Hasan al-Ashari, 260-324 AH), in contrast to the
Mu'tazilites, considered man to be a free man, and believed that God was the creator of man's
voluntary actions, and that man was the master of these actions. other phenomena were also powerful.
Abu al-Hasan al-Ash'ari, who founded the theory of the profession, considered the profession to be an
invention of the power of God and man, and believed that the action of the will follows this invention.
Servants are governed only by divine power, and their power has no effect on their actions, but God's
habit is to create power and will in the servant, and when there is no obstacle in the way, to create the
weak act of the servant with that power and will. So, in fact, the servant is a creature of God, the
originator and the creator and the abode of God. And the fact that the servant acquires his verb means
that his verb is inferior to his power and will, without any influence or interference in the creation of
the verb. The only role that the servant has is to be the place of the verb ”’[6, p. 88].

Shaykh Muhiddin ibn al-'Arabi says in the first journal of Al-Futuhat al-Makkiya: In this case,
belonging is called a profession” [6, p. 88].

According to the beliefs of the poets, Mavlono Jomi considers a person to be free of will and
the voluntary actions that arise from him are voluntary in his opinion, but he is also forced to do so of
his own free will. That is, every action that originates from a human being, by the will of God, instills
in the human heart a good understanding of its good deeds and creates a reason for the action.
Therefore, anything that happens without God's will and destiny is nothing but harm. Although Jomi
does not consider it necessary, but emphasizes that human will is not in his hands and is subject to
divine judgment in all voluntary and non-voluntary deeds:

Whatever the good or the bad,

What | said is optional.
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It was optional in everything,

That was the verb andar it autonomous.

What is the meaning of the verb will?

The one who looked at the verb chu verb.

Ezad andar's heart was full of grace

There is a sense of charity [4, p. 98].

(Habapan dewnpo 4it xaiipy 4it map,

OH ui1 rydTam 3u uxTép O6amap.

Omn O6yBana uxTép nap xap Kop,

Ku GyBan ¢hobmit anmap oH MyXTOp.
Masbuun uxtuépu Gobun ynuct?

OH k1 pobun gy GebIpo HUTAPUCT.

D3an apaap aunami 6a ¢asziny pamos
Japku xalipusat Byqya HuXxox [4, c. 98].)

Mavlono Jomi in the chapter "In the statement of the answers and questions that as an
autonomous slave is forced to have at his disposal, his will is directed to oppression, then what is the
wisdom of his proposal to the people and districts”, discussed with real examples of oppression in
human actions, states that God has created a cause and a condition for every object and thing. That is,
when He created the visible, the quality of each is different from the other, and this is another
condition, and that is the law:

If you say you are a servant of the administrator

There is a compulsion at your disposal.

His choice was to oppress

It was a barrier to command and control.

No one says to the stone, k-from the edge of the roof

When you fall, do not bury your body.

Or raise the air from the bottom,

Place it on top of the mountain. [4, p. 100].

(T"ap Ty ryiiii vy 6aHau MabMyp

Xact gap UXTHEPH Xy Mayoyp.
NxTtuépam 6a yalp urys poyes

B-on O6yBag ampy Haxiipo MOHEB.

Kac narysn 0a canr, k-a3 1a0u Oom

Uyn 6usidTii, MakyH 0a XOK MaKOM.

E 31 nmactit xaBoiiu 60110 KyH,

A3 Oynu KyX Oap capani 4o KyH. [4, ¢. 100].)

Then Jomi considers the conditions one by one, that the condition is to eat a lot of bread, the
condition of austerity is danger, the condition of prohibition is the condition of obedience and
disobedience of servants, obedience to God leads to love and approval, and disobedience leads to bad
punishment. The command to do good and to forbid evil is to reveal the asceticism, piety, obedience
and worship of Zayd and to make him famous among the people. Even reaching the highest levels and
enjoying the bliss of Paradise or suffering the torments of Hell are related to God's commands and
judgments. Because Zayd is not free to follow these rules and regulations and leave them:

Eating bread is a condition of the night,
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Danger and hope are conditions of asceticism.

For this he commanded and forbade,

In order to be able to show resentment.

If you did not forbid Zayd,

In the service of zakat and eating wine.

Varna did not work in Zayd's hands,

There is no autonomy in its abandonment [4, p. 100].

(XypnaHu HOH HUXO/ IIAPTH 111a0ab,

XaBdy ymMMen mIapTH 3yX1y Bapab.

baxpu on kapna ampy Haxiu yoos,

To maBag 30XUp UHKUETY HHO.

3aiiapo rap Ha HaxXi OyAuBY amp,

ap agou 3akoTy XypaaHu xamp.

Bapna nap nactu 3aiin HaOBax Kop,

Hect nap dewiy tapku on myxtop [4, ¢. 100].)

It should be noted that there is a difference of opinion between the poets and the Mu'tazilites on
the issue of sin and its reward. Abu al-Hasan al-Ash'ari and his followers consider the sinner to be a
believer, but the Mu'tazilites and their followers, on the contrary, consider them apostates [3, p. 104-
105].

One of the most interesting issues of the word is divine justice, which is closely related to the
issue of destiny and destiny. In the poet's opinion, sometimes the actions of the people, whether king or
not, start to oppress us, but maybe it is just before the Lord. This idea of Jomi has a deep religious and
theological origin. In his address, the poet tells the people that the efforts of kings, hired workers and
other pillars of the state, professionals and workers are for you:

It’s all hard work and hard work

There is nothing for you except what you see.

Appreciate everyone | count, know,

Pursue the rule of gratitude.

If two hundred treasures shine,

You can't pay a day's salary.

O fair one who has the world

Karda is hidden in case of oppression [4, p. 686].

(M1 xama xoprapy Koprapi

Hect uy3 6axpu Ty, 4yH JapHUTapi.

Kanpu xap sk, ki mrymypaMm, OUIIHOC,

[Temra kyH KoW1au MIYKPY CHIIOC.

I"ap nycan ranqm ryxap aduioHu,

Mys3au sikpy3a a0 HaTBOHH.

Ot 6aco aai, KM JOpOU YaXxoH

Kapna nap cyparu 3ysam act HuXoH [4, c. 686].)

In order to confirm his views, Mawlana Jomi in the text of "Subhat-ul-Abror" quotes "The story
of the prayers of Moses (a), which will open his eyes and give him justice in case of oppression”,
which is very interesting:

Said one day to talk the Word,
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O Lord of the worlds, Lord of wisdom,

Open the window of wisdom to my heart,

Show justice in case of oppression.

He said, "Until the light of certainty shines through."

He could not bear to see the stubbornness.

He said, "Lord, give me that light."

B-throw me away from the obvious weakness.

He said, "Sit near this spring."”

Look at our power under ambush [4, p. 686].

(Cydr py3e 6a mynoyot Kamum,

K-3i1 yaxoniop, Xy1oBaHAN XaKuM,

bap nunam paB3aHu XUKMaT OUTYIIION,

Aq1 nap cypatu 3yIMaM OMHaMOH.

I'yort: -To HypH sikuHaT HaOyBas,

TokaTtu nuaaHu WHAT HAOyBaI.

Iydt: — E Pa6, 6unex on HYp Mapo,

B-adkan a3 3apdu aKuH 1yp Mapo.

I'ydt: -Ha3zauku ¢anon yanima HUIIWH,
Menwurap kyapata Mopo 3u kamus [4, ¢. 686].)

According to this story, Moses approached the spring and sat in a corner, waiting for the events
to take place. He saw a horseman coming from the road, came to the spring, took off his clothes,
washed himself in the water of the spring, hurried out of the water, quickly put on his clothes and
returned home. But a bag of gold fell from his clothes and fell on the ground. Then a child came to the
spring and looked into the pocket of gold, looked left and right, saw no one, picked up the bag and ran
to their house. Then Moses saw a blind man come to the spring, take a bath in it, and get ready to pray.
Suddenly, the man who had forgotten the pocket of gold came to the place of the lost pocket and did
not find it.

He saw a rider on the road.

When Khidr ran to the source.

The shirt sank from the body and hit the water,

He washed his body and came out quickly.

A bag of gold was left on the ground.

Fuller than the heart of the world.

Then a child came out of the way,

Look at the side of his pocket falling,

He saw no one from left or right,

Kisa jumped up and ran home.

Then he saw a blind man

The path of the spring to the rod rod.

Come and make a vow to the needy,

Shutting down one side of the ihram prayer.

Suddenly it's a pocketbook

Goodbye and wisdom...

The blind man spoke harshly to him.

International Scientific Conference February 22-23, 2023 l_2231



INTEGRATION OF PRAGMALINGUISTICS, FUNCTIONAL TRANSLATION
STUDIES AND LANGUAGE TEACHING PROCESSES

He was furiously beaten and killed [4, p. 687].
(dun, x-a3 pox caBope Oupacu,
Uyn Xuzup paxt 0a capyaniMa Kamm/.
YomMma kaH a3 TaHy 3a] FyTa gap o0,
Tan ¢ypy mrycry 6apomaz 6ammToo.
bap 3amuH MOHJ a3 ¥ Kucau 3ap,
A3 munu cudia 3u 1yHE mypTap.
[Tac a3 ¥ xynake omaj a3 pox,
Youubu kucaam apTo]| HUTOX,
A3 yany pocT Kacepo 4y HaJu/I,
Kuca OupOyny cyiin XoHa qaBH/I.
Babx a3 on nua, kKu HOOMHOE
Poxu yammma 0a aco maiimoe.
Owmany coxT By3ye 6a 0a HUES,
bact 6ap six Tapad 3XpoMu HaMO3.
Horax on xucadapomymikapaa
Xarpboau Xxupaay Xy Kap/a...
K¥p 60 Baii cyxane ry¢r aypymr,
3ay1 6ap § KaXpKyHOH TereBy Ky [4, . 687].)

When Moses saw this, he was amazed and said to the Lord, "Someone else took the bag of
gold, but someone else took the knife." After all, the thief got another knife wound from the old man,
which is a mistake in the eyes of the mind and the law:

When Moses saw the picture,

He said, "O throne of the Majesty."

It carried one full pocket,

B is another blow to the dagger.

He took it and put it on the wound.

This ruling is wrong in the eyes of law and wisdom [4, p. 687].

(M§co oH cypaTH XOHJI 4y OHMIUI,
['ydT, k-3if TaxTraxar apium Maqu/.
OH sixe kucau myp3ap Oypaa,
B —un gurap 3ap0atu xaH4ap xypaa.
Kuca on Oypaa, 6ap nH 3aXM 4apocr,
[Term miapby Xupas uH XyKM xartoct [4, ¢. 687].)

Moses' response revealed that the Lord had revealed to us that our work was incomparable. The
boy's father was hired by the rider's house, but he did not get paid, and he fell down and died. The
blind man had recently Killed the father of his killer (rider), who was eventually killed by his son.

He had a teenage father,

Wages for those workers...

He fell without pay and died.

Her salary was in the pocket she won.

The blind man before this blindness,

Shed the blood of his killer's father.

Killed today a boy for revenge,
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B-got rid of the father on the day of punishment [4, p. 687].

(domit oH Kymaku HaBapac mnajape,
Mysapo 6axpu KacoH Koprape...

Mysn Harpudra Ousiprony oumypa,
Mys3au Baii Oy nap oH Kuca, Ku Oypa.
Kypu makrtyn a3 uH kypit nem,

PexT XYHH nIaJjapyu KOTUJIN XCIII.

Kymram umpy3 nucap 6axpu Kacoc,

B-a3 nmanap py3u vazo gox xaioc [4, c. 687].)

The interpretation of the issues and opinions of Mavlono Jomi's theology requires serious
research and study, and in this brief there is no room for more details in the theological debates of
Jomi. However, Jami's theological views show that he followed the Ash'arites and chose a moderate
approach in expressing his views.

From the discussed materials, we have come to the conclusion that Mavlono Abdurrahmoni
Jomi is a full-fledged Muslim of Hanafi and Ash'ar-e-Mashrab religions and is loyal to his madhhab
and mashrab of words. Despite disagreements with the sects and sects of the word, Mavlono Jomi
refrained from bigotry and slander. His views on religious and theological issues have not lost their
relevance today.
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